He said, "Why do you need him?" [She said] "Thieves came to us last night and took from us a silver pitcher and left us a gold pitcher!" He said to her, "Oh! Would that they would come to us every day!" [She said] "And was it not well for the first man that a rib was taken from him, and he was given
or "You are designated to me with this ring, according to the law of Moses and Israel." This was in keeping with the law as laid out in the Mishnah, a text codified in Roman Palestine around the beginning of the third century ce. The Mishnah is the foundational text of rabbinic Judaism, which established the codes of conduct that continue to shape life and worship for many Jews today. 2 The opening of the section in the Mishnah on betrothals reads:
A woman is acquired in three ways, and acquires herself in two ways. She is acquired by money, by document, and by sexual intercourse. And she acquires herself by a divorce document, and by death of the husband.
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Following this law, the ring that my husband placed on my finger represents some amount of money, and with it he "acquired" me as his wife. My wedding is a demonstration that classical rabbinic discourse on marriage (and many other areas of Jewish life and practice) is by no means a thing of the past, confined to distant historical works of literature. Despite being known as the "People of the Book," Jews do not take Biblical law on its own but rather in conjunction with and through the lens of generations of rabbinic commentators. We can trace back the roots of practices observed today through Jewish legal codes, other legal writings, and commentaries on classical rabbinic literature. Rabbinic literature is still a voice of authority for many modern Jews; even among those who do not consider themselves bound by Jewish law, these texts, along with the laws and ideas they expound, often have a vote-if not a veto-in discussions of Jewish ethics and practice.
This text from the Mishnah, laying out the laws of Jewish life, considers marriage to be a man's acquisition of property. In the continuation of the passage cited above, the Mishnah moves on to discuss the acquisition of slaves, animals, movables, and real estate, thereby placing the acquisition of a woman squarely within the context of property transactions. 4 This classification, as I have demonstrated elsewhere, reveals that the rabbis whose work makes up the Mishnah and related words developed their concepts of marriage and gender relations by thinking metaphorically about marriage as the purchase of property and women as ownable. Indeed, the Hebrew word for husband, ba'al, can also mean "master" or "owner."
When I say that these men thought about the purchase of property as a metaphor for marriage, I do not mean that they used property and ownership as literary or rhetorical devices. I mean that they went through a process of understanding and reasoning about one broad area of life (marriage) by linking it conceptually to another broad area (ownership). 6 In rabbinic literature, rabbis put this metaphorical association of wives with property, and marriage with purchase, to highly productive use as they engage in legal and ethical dialogues. The model of woman as ownable and marriage as the acquisition of property allows rabbis to use a variety of concepts and precedents from the realm of property to think about marriage, gender relations, and sexuality.
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Their ideas about marriage as ownership continue to influence the lives of many Jews today.
Along with wives, another type of owned human being also appears regularly in rabbinic literature: the slave. We may not usually associate Judaism with slaveholding, except perhaps for the dramatic story of the Israelites' flight from slavery in Egypt. Yet, it should not be surprising that rabbinic texts discuss and legislate for a slave society. Biblical law includes regulations for slaveholding within Israelite society, and both the Greco-Roman and Sassanian (ancient Iraqi/Iranian) societies in which rabbinic Judaism developed were slaveholding societies. Some Jews of late antiquity, including rabbis, owned slaves, and some Jews were held as slaves.
8 Rabbinic sources regularly consider the presence of slaves and slaveholding not only in the surrounding culture and communities but also as deeply embedded elements of their own culture and material lives. No rabbinic text ever considers the notion that slavery should be abolished or even addresses slavery as a particular evil.
